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This article discusses the project of a cross-confessional investigation of religious men​talities and values in the context of extremism and terrorism. September 11, 2001, be​came a turning point in the history of human civilization and revealed a crisis in value systems as well as in humanitarian, cultural and religious identity. A well-known, but officially unrecognized during the Soviet period, Russian historian B.F. Porshnev once expressed a paradoxical idea that cannibalism had not existed in the history of mankind (though this contradicts anthropological investigations) because those who had eaten other human beings never considered their victims as humans - i.e. as self. This idea has resonances with the phenomena of genocide and terrorism because extreme nationalists and proponents of 'class despotism' and religious fanatics responsible for acts of extrem​ism do not consider their victims as equal to themselves and their culture. The issue of genocide and terrorism can be analyzed from the point of view of terrorist's identity and his national, clan or religious grounds and lack of internalized common human values.

Terrorism and genocide, which is close to it, had existed long before the 21st century. However, the terrorism of the 21st century has a number of characteristics that establish a new phenomenon - namely, a mutated religious consciousness and religious values.

The majority of world religions have developed in the course of overcoming tribal and clan identity. The idea of "One God" carries the implication, overtly or not, of uniting mankind on basis of religious belief. The Christian principle 'there's no Greek and no Jew but a Christian' is known in other formulations in both Buddhism and Islam. The rise of world religions was associated with rise of huge empires and states where various ethnic groups coexisted, not only on the basis of force alone, but also on basis of common religious belief and value systems imposed by religious ideology. Governing polyethnic territories, developments in economy and trade and consistent humanization of human spirit resulted in the development of common human values. Mankind started perceiving itself as a single species sharing a common world history. The concept of 'mankind' came to unite people irrespective of their race, religion and nationality. And, finally, modern science and advances in evolution biology and genetics indicate population unity and common genetic stock, when diseases that emerge at one part of the world can be easily transported by modern transport to other parts of the world.

Before September 11, industrially developed countries emphasized the importance of security, but with the emphasis on national defence against external aggressors, prin​cipally other state actors. And for the superpowers the main symbol of overwhelming and unanswerable state power was possession of the nuclear bomb. Possessing nuclear weapons seemed to be a reliable guarantee of the military safety of the country within the framework of state alliances and the doctrine of MAD ("Mutally Assured Destruction").

However, advances in modern technology, and our dependence on the same tech​nologies in hierarchical functional systems, mean that a minor mishap can disrupt a whole system (for instance, electricity supply or Internet communication). Likewise, the high density and mobility of modern populations create conditions for small groups or even single individuals to 'privatize' the possibility of a large-scale destruction, for ex​ample by biological terrorism. The 'sick mind' of the fanatic becomes a real source of danger.

For these reasons we propose that the role of the humanities in understanding terror​ism has never been more important. Philosophy, psychology, sociology, ethnology and ethnography, religious disciplines, cultural anthropology, pedagogics, ethics and aesthet​ics not only study consciousness and cultures but also formulate and promote new, also futurological, ideas concerning being in this complicated world.

The tragic events of autumn 2001 showed that even the United States, the now dom​inant world power, is vulnerable to international terrorism. This attack caused an emo​tional shock all over the world, not just within the confines of the United States. Besides the large number of victims and material damage involved, it was also a challenge to de​mocratic values and the open society, and also to values of religious consciousness. These events reflected the civilization break predicted by Samuel Huntington and changed the geopolitical map of the world. The shock was also partially associated with the fact that in the new self written history of the civilized world it was believed that the variability of value/morals systems could be, and indeed had been, restricted by the framework of so-called common human values presented explicitly in the Universal Declaration of Hu​man Rights. Different civilizations had been interacting in a globalised world on basis of certain moral standards and common human values. This basis was destroyed by the acts of teiTorism on September 11, which were also an example of a pathogenic mutation of the now non shared value systems.

Terrorism as a social and cultural phenomenon has a long history. Some authors trace its episodes back to the Bible while the majority tends to date it to the 19th century. However, the acts of terrorism on September 11 have certain characteristics that point to a new phenomenon - a pathogenic mutation of religious ideology and culture. In our opinion, they can be described as follows:

1. Those acts were not directed at individuals (usually a political leader) but at in​nocent and peaceful populations. In Russian history, the assassination of czar Alexander II by Russian terrorists or the assassination of Indian Prime Minister Gandhi by a terrorist from the "Tigers of Liberation of Tamile llama" were acts against specific persons and their policies.

2. Those acts were anonymous. No political organization claimed responsibility for the attacks. Russian terrorists of the past did not disappear from the crime scene and did their best to turn the resulting trial into a political performance.

3. Those acts strongly resembled religious sacrifice because they inevitably included the death of the terrorist. They were not associated with revenge motives or vendetta. Terrorists had enjoyed the hospitality of the country they attacked and even studied there. Terrorist acts rather resemble stories from the Old Testament, such as 'Abraham sacrificing his son'. In this case the 'son' was not represented by numerous innocent victims but by terrorists themselves. Islam, like other reli​gions, rejects suicide, but on the other hand 'changing' one's own life into many others' can be interpreted as 'death in combat' - in other words martyrdom. Thus the shahid is not carrying out an act of suicide, which would be seen as selfish, but acting altruistically for the community - an act of martyrdom.

4. For the first time, an aircraft was used as a direct means of terrorism - the aircraft, instead of delivering the "bomb", became itself the bomb. It was the end, not the means. Such conscious use of usually peaceful technological achievements for killing other humans indicates the technological "know how" of modern terror​ists, and confirms Freedman and Durodie's view (Chapter 4) of the terrorist as a modern risk entrepreneur. Any glance at history shows that the use of air power for bringing destruction to civilians is nothing new - the change is using civil aircraft for that purpose, and also for using the aircraft as a "suicide" weapon. Analysis of the differences between modern suicide terrorism and the Japanese kamikaze movement might prove instructive here.

5. Those acts were not a form of protest against specific political or military devel​opments. We can compare it with a certain form of institutional advertising or im​age promotion, which is not aimed at promotion of a specific product but at pro​motion of a certain lifestyle. In this sense, we can speak about 'institutional ter​rorism' which is directed against a particular value system, such as the so-called American way of life. The twin towers of the World Trade Center are one key symbol of the latter, and indeed a wider Euro-American civilization.

In our analysis, we presume that terrorist attacks of September 11 ideologically consti​tute a pathogenic mutation of Islam. Islam is a world religion and is based on certain common human values. Mutation can occur in any (quasi)religious consciousness. Take, for instance, Aum Shinrikyo. Members of this sect committed a number of terrorist at​tacks in the Tokyo Metro though its ideology was based on the largely pacifist religion of Buddhism.

In order to defend society against religious fanatics and ideological extremists from the standpoint of a free and open democratic society, we need to reconstruct their vision of the world and, specifically, their value systems.

The importance of the programme

Russian psychological science has been actively working in the field of experimental psychosemantics (Petrenko, 1982, 1988, 1997) which can be traced back to Kelly's per​sonal constructs theory and Osgood's semantic space investigations. We use the semantic space technique for the analysis of political and religious mentalities. We describe the dynamics of changes in public consciousness by means of analysis of semantic space transformations. We develop the typologies of respondents, political parties and ethnic cultures on basis of similarities in their semantic space. And, finally, by applying deter​minant analysis (Chesnokov, 1982), we distinguish the respondents' characteristics (or determinants) that determine their belonging to a specific mentality or specific vision of the world. In our previous publications on the ethnic and political mentality of the inhab​itants of Russia (Petrenko & Mitina, 1997; Petrenko & Mitina 1985,1997,2001), we de​scribed our methods and techniques used for analysis of public consciousness and gener​alization of dynamics. This research did not concern directly the religious consciousness of the inhabitants of Russia or their attitude to religion. However, it did provide inter​esting data concerning religious aspects of life. Thus, when we studied the attitude of the population towards reforms in the economy and politics, a relatively weak factor of religious consciousness showed up, specifically, the influence of the Russian Orthodox Church in Russian political space. Another investigation dealt with geopolitical views of the Russians (Petrenko, Mitina & Bertnikov 2003) and their perception of other coun​tries, and it also detected the presence of religious factor. So far, the analysis of current mentality and political consciousness of the Russians inevitably brings us to the subject of religious consciousness and specific confessions.

Objective of this study: cross-confessional investigation of value systems in reli​gions spread in Russia and establishing to what extent they are spiritually acceptable to Russians. Methods: psychosemantic methods close to those of Kelly's 'repertory grid method' and Osgood's semantic differentiation and G-sorting. Material: 300 frag​ments of religious canonical texts containing moral judgements (Russian Orthodoxy, Catholicism, Protestantism, Judaism, Buddhism, Islam and Hinduism presented by Kr​ishna Consciousness) and representative texts of communist and fascist ideologies, which claimed in the 20th century quasi-religious status. These texts will be evaluated by priests, pastors, rabbis, muftis etc. and form the basis for a multidimensional axiological seman​tic space, which will reflect respective (quasi)-religious values and show similarities and differences between them. Afterwards, the same descriptors will be used on the popu​lation in different regions of Russia - both believers and non-believers - and in ethnic territories in order to establish the 'density' of followers and analyze tolerance for other people' religious views.

We expect that on major factors the positions of religions in axiological semantic space will be close, and they will oppose the commonplace consciousness and totalitar​ian ideologies i.e. spiritually world religions will be close to each other. One can also expect spiritual closeness of Russian Orthodoxy, Catholicism and Protestantism, all be​ing Christian confessions, and their connection with Judaism within the frames of the Judaic-Christian culture.

Finally, we have to expect a rather flat axiological semantic space for religious fa​natics and proponents of totalitarian ideologies (cognitive simplicity) and their 'black-and-white' (Manichean) consciousness. 

Tasks for Future Investigations

A. Cross-confessional investigation of values, including the development of axio​logical semantic space based on judgements of priests, pastors, rabbis, mullahs, lamas, etc. on respective scriptures, as well as specific ideologies - communism and fascism (the proponents of the latter are extreme nationalist groups). The data matrix will be subjected to factor and cluster analysis in order to determine the categorical structure of the worldview for every religion. The positions of religions in the value space will show similarities and differences in value orienta​tions, common human values (as invariants) and specific traits. This is important for constructive inter-confessional communication and interaction of different cultures.

B. Determining moral values in the Russian population, in different regions and na​tional republics by finding out the attitudes of people towards the same fragments of canonical religious texts and placing them in the axiological semantic space. High concentration of respondents by a confession/ideology shows the density of followers.

C. Establishing social and demographic determinants of the confession/ideology. Chesnokov's 'determinant analysis' will allow to determine age, social and na​tional characteristics of the followers of a confession/ideology.

D. Investigation of religious and ideological roots of fanaticism and extremism. This is an extra task because its implementation, specifically, working with represen​tatives of extremist groups and religious fanatics require special experience. In this investigation, we intend to outline the methods and approaches to studying totalitarian consciousness and religious extremism.

Pilot study of the Russian population's views concerning values of world religions

The above mentioned psychosemantic approach towards values was previously applied in our pilot investigation performed on 200 respondents. All respondents were highly educated and volunteered to participate in this study because of their interest in reli​gious subjects. They were asked to complete the so-called reflective matrices i.e. they put themselves in the shoes of a 'Russian Orthodox', a 'Catholic', a 'Buddhist', a 'Krishna' follower, a 'Judaist', a 'Moslem', and also from their own point of view, from the points of view of a 'common person' ('person from the street'), a communist and a fascist.

Naturally, this pilot investigation does not reflect the 'objective' position of different religions but respondents' ideas about these religions. A more objective picture will be obtained in the course of the main study involving the immediate proponents of religious mentalities (priests, mullahs, rabbis, lamas, etc.).

Therefore, here we deal with role positions or 'social representations' (Moskovici, 1998). Such an investigation is also important for psychologists because besides check​ing on value judgements they give information about the population's views on specific confessions and ideologies.

Method: Semantic space development on the basis of canonical religious texts contain​ing value and normative statements from the Old and New Testaments, Bhagavat Gita, Moslem Hadith, Koran, The Book of Exodus) and some texts reflecting communist and fascist ideologies.

Procedure: Respondents were asked to express their agreement/disagreement on the texts or statements using a 7-point scale (from +3 'agree completely' to —3 'absolutely dis​agree'). They received in total 160 religious and ideological statements. They were not informed about the sources of these statements though some of them were easily recog​nized.

Data processing: Individual matrices with 10 role positions on 160 statements (or de​scriptors) were brought together and formed one group matrix which was subsequently analyzed by means of factorial analysis with the help of SPSS. As a result, four factors were selected that explained 42%, 27%, 8% and 6% of total variance.

Factor 1 (Fl) had on one axis statements like:

• Do not murder (Exodus)

• Love your enemies, and pray for those who persecute you (The Gospel according to Matthew)

• Hate shall never stop hate in the world but it stops in the absence of hate (The Dhammapada)

• Do not resist him who is evil; but whoever slaps you on your rights cheek, turn to him the other also (The Gospel according to Matthew)

• Wars cannot be conducted for the sake of gaining territory (Hadith).

The other axis contained the following statements:

• He is unworthy who is unable to revenge (Nietzsche)

• Those who want to live have to fight and those who keep away from fight do not deserve to live (Hitler)

• The stronger shall rule the weaker (Hitler)

• One shall be punished by death for the crime committed (The Book of Deuteron​omy)

• A soul for a soul, an eye for an eye, an ear for an ear, a tooth for a tooth and wounds shall be avenged (Koran)

• If a man does evil but for the sake of loyal faithfulness, he shall be as righteous as he is in the right way (Bhagavat Gita).

Thus, on one axis we have here the judgements that forbid violence even with best in​tentions. Many of these statements contain a negation. In its strongest expression, it de​mands love for enemies.

On the opposite axis we have the statements that belong mainly to Nietzsche and Hitler that emphasize the right of the strong. There are also statements from the Old Testament and the Koran about the right to retribution.

We can see the locations of representations of religions in semantic space (Table 1). From the point of view of our respondents, Christianity, Buddhism, Krishna Conscious​ness preach forgiving, tolerance and no evil deeds even for the sake of good purpose.

On the opposite axis, we find representations concerning fascism. It is known that fascists strove to prove their racial superiority in every possible way including genocide. Representations on communism are close to those on fascism though communism prac​ticed genocide not for racial reasons but for 'class reasons', with certain exceptions. So far, this opposition between religions and ideologies looks rather logical. There is but one exclusion. That is Islam. In axiological space, it opposes other religions. It could be explained by its rigid norms and by associations with fundamentalism and negative expe​riences with the war in Chechenia. Neutral happen to be representations on Judaism. Per​haps, the respondents are not well informed about this religion. Rather neutral are 'com​mon persons' representations while representation of 'myself ' are shifted in direction of tolerance.

Thus, the first factor has been interpreted in the following way: "Violence forbidden •o- Violence for the sake of a good purpose (or 'The end justifies the means')".
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Factor 2 (F2) included statements like:

• Do not take gifts (The Book of Exodus)

• Whoever exalts himself shall be humbled, and whoever humbles himself shall be exalted (The Gospel according to Matthew)

• No piece for those who strive to satisfy their wishes (Bhadavad Gita)

• The love of money is a root of all sort of evil (First Timothy)

• Wealth gives rise to immoderate desires (Islam Nadjul Balagha)

• Wine and gambling are great sins (Koran)

• If you want to live quietly, leam to do without things which are unnecessary (Tol-stoj)

• Pride precedes death and arrogance precedes fall (The Book of Proverbs). On the opposite axis we have the following statements:

• Follow your passions, good or evil (Nietzsche)

• Evil instincts serve their purpose as they preserve the species (Nietzsche).

The contents of factor 2 can be expressed as "Control of passions and desires о Self-indulgence". Almost all religions demand self-restriction and humility (see Illustra​tion 1). On the opposite axis we find the representations of 'myself and 'common per​son's'. Religion establishes a certain ideal towards which one should strive. However normal people are disposed to passions, pride, bodily desires and attractions.

Communist ideology also imposes some limitations ('communal is more important than individual'). As for fascism, according to our respondents, it is neutral on this issue.

Factor 3 (F3) had to do with the pair "Rigid norms of behavior Possibility to choose".

On the one hand, we offered strictly normative statements like:

• The thief's hand shall be cut off as retribution for his gain (Koran)

• Man is responsible for all sins of the woman (Nietzsche)

• People must not eat the meat of animals (Bhagavad Gita) etc. There were also statements that left the choice with man:

• As your soul wants it, you can get and eat meat (The Book of Deuteronomy)

• Church belief is slavery (Tolstoj), etc.

On factor 3, Judaism and Islam, being strictly normative religions, oppose Christianity (Russian Orthodoxy and Catholicism) that allow more freedom of choice, as well as communism with its conscious choice (Table 2).

Weak Factor 4 (F4) included the statements interpreting being as illusion and those on primacy of individualism (a kind of moral solipsism) like the following:

• Ruler of death does not see those who see the world as mirage (The Dhammapada)

• Living means permanently pushing away things that have to die (Nietzsche).

The other axis presented the statements that emphasize involvement in the world of peo​ple:

• Man finds happiness only in serving others (Tolstoj), etc.

On factor 4, role representations of Buddhists and the followers of the Krishna Con​sciousness (both being individualistic religions), are away from Christianity, Islam and Judaism while representations referring to 'myself, a 'common person' and a 'commu​nist' are neutral (Table 2).

Factor 4 can be interpreted as "Illusive nature of being ↔ Inclusion in the world of people".
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We would like to stress that these results are not based on profound religious analy​sis but reflect our respondents' representations concerning religions. However, we plan to work with those who are professionally involved in religious activities, i.e. priests, pastors, mullahs, rabbis, lamas etc. and with proponents of the two mentioned ideologies (fascism and communism). Semantic space based on their judgements, together with rep​resentations of the population will provide a picture of religious views and show com​mon people's attitudes to specific religious confessions or ideologies. Psycho-semantic analysis exposes the deepest religious and moral feelings of persons while sociological surveys reflect only conscious reactions of respondents and are not free from 'social de​sirability', ethnic influences and social conformity with religious rituals. Such an investi​gation will make it possible to determine an approximate percentage of true believers and those who claim to be believers, as well as the percentage of people oriented at specific religious values.

As for the extra task formulated as the "Investigation of religious and ideological roots of fanaticism and extremism", we have to work among extremists. Naturally, what we aim at is not a psychodiagnostic method that would allow to control any presumed 'terrorist mentality", whatever that may be, nor to be used as a means of control by se​curity agencies, as by George Orwell's 'thought police'. Those who do not want to show their attitudes, can imitate some social wishes. However, in order to develop counterpro-paganda and ideological weapons against extremism, we have to reconstruct its ideol​ogy. Psychosemantic investigation has to resolve this issue. Besides, data on positions of different religions in axiological semantic space will contribute to our understanding the status of these religions in the interconfessional communication.
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